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adds Parasara, sail in the same boat and are to be set
aside (sl. 12).

Parasara also refers to the Nyaya and the Vaisesika
school which do not accept the Supreme Being as the
material cause (upadana-karana) of the universe, but
speak of the atoms [paramanu} themselves as the material
cause. According to them all products come into existence
without any reference to any Supreme Being. This is
a strange and unfortunate situation in so far as the
Naiyayika-s are concerned, points Parasara. In other words
there is no reason why they should ignore the Vedantic
declaration that Brahman alone is the upadana^ and the
nimittakarana of the universe (sl. 13).

The Vedantic view is that the Veda-s are apaumseya
and that they are recollected and uttered by the Lord
Himself from time to time. This itself imparts a
pre-eminent position to the Veda-s ZLS the highest authority
on which are based all other texts. The fifth Veda, namely
the Mahabharata itself declares that schools like the
Sankhya, Yoga and Pasupata are valid only in part and
thePaficaratra, being the spoken word oftlie Lord Himself,
is valid in toto (sl. 14).

Parasara briefly alludes to the concept of isvara or
some such principle in other schools such as Samkhya,
Yoga and Pasupata and concludes that Visnu's supremacy
is clear enough through His para, vyuha, vibbava and
other aspects as described in the Pancaratra texts. Parasara
also states that he does not care a bit for the Buddhistic
philosophy although it is believed to have been expounded
by Lord Visnu Himself after assuming the form8^ a of
(May a} Mohana (sl. 15-16), since it is meant to mislead
the evil-minded persons.

Turning to the question of Vedic authority, Parasara
explains the impersonal character of the Veda-s. At the